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Predigitudie über Yoh. 7, 14—24. 


(Für den achten Sonntag nad) Trinitatis. Neue Perifopenreihe.) 


Unjere Synode hat e3 fich jtet3 angelegen fein lajjen, die rechte 
Lehre vorzutragen. Gott gebe in Gnaden, dak wir damit fortfahren! 
Unjere Zeit hat das ganz befonders nötig. 

Haben wir die rechte Lehre? Yn unferm Tert gibt uns Chriftus 
zwei Merkmale, an denen wir es erfennen fonnen: erften3, wenn mir 
Gottes Willen tun; zmeitens, wenn wir allein Gottes Ehre fuchen. 

9.14. „Aber mitten im Fejt ging SCjus hinauf in den Tempel 
und lehrete.“ IEjus Tieß fich nie von Menfchen beivegen, einen Weg 
einzuf'hlagen, der dem Zived feines eigentliden Kommens in die Welt 
nicht diente. So ließ er fih auch von feinen Brüdern nicht drängen, 
vorzeitig nach Serufalem zu eilen, um fic) als einen großen Wunder- 
mann aufzufpielen oder fi jebt jdon dem Bolfshag auszufeben, 
B.1—13. WS aber feine Zeit gefommen mar, da gdgerte er nicht, 
fondern erfcien mitten im Volfshaufen und lehrte im Tempel. Die 
Lehre von feiner Berfon und von feinem Amt: darauf fam ihm alles an. 
— Auch wir follen ung weder von Freund nod) Feind bewegen lafjen, 
am berfehrten Ort oder zur verfehrten Zeit oder in berfehrter Weije 
das zu tun, was dem eigentlichen Ziwed unjers Dajeins als Chriften in 
diefer Welt oder dem Bwee unfers Amtes in der Kirche nicht dient. 

8.15. „Und die Juden veriwunderten fi und fpracden: Wie 
fann diefer die Schrift, fo er fie doch nicht gelernet hat?“ Die Duden 
verwunderten fih über SEfu Gelehrjamfeit (grammata). Sn den 
Schulen der Rabbiner war er nicht geivefen. Woher feine große Weis- 
heit und fein Schriftverjtändnis? Luf.2,46.47. Die Buden hätten 
erkennen follen, daß fie e3 hier mit feinem gewöhnlichen Menjchen oder 
gar nur mit einem Menfdjen gu tun hatten. 

B.16. „SEjus antwortete ihnen und iprach: Meine Lehre ijt 
nicht mein, fondern des, der mich gefandt hat.” Wenn die Juden mein- 
ten, hier trüge ihnen ein bloßer Menfch feine menfdliden Gedanken 
por, fo irrten fie fic) fehr. IEfu Lehre mar im Herzen Gottes in 
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Sigfeit entitanden, und XEfus war gefandt, diefe göttlihe Lehre der 
Welt zu offenbaren. Aber wie fonnten die Juden, wie fönnen fir 
deffen gewiß werden? Darauf antivortet SEfus im folgenden. 

8.17. „So jemand twill de3 Willen tun, der wird innemwerden, 
ob dieje Lehre bon Gott fet, oder ob ich von mir felbft rede.“ Wir 
fonnen nicht mit jenen Auslegern ftimmen, die SEfum hier bom Ge- 
feßeswillen Gottes reden Yaffen. Sie legen die Worte fo aus, als hätte 
SEfus gejagt: Wer fich ernfilich bemüht, Gottes Gejet zu erfüllen, der 
wird bald erfennen müfjen, daß er da3 nicht fann, und daß er, wenn 
ex felig werden will, anderswo Hilfe und Rat juchen müffe. Das fteht 
aber nicht im Text. JEjus gebraucht hier nicht das Wort nomos, pie 
. nachher in B. 19, fondern das Wort thelema. Er redet von dem Willen 
de3, Der thn gefandt hat, 3.16. Da ijt doh zunädjit an= 
zunehmen, daß der Wille Gottes, von dem SJEjus redete, mit der 
Sendung SEfu in engem Zufammenhang jtand. Was aber diefer Wille 
fei, hatte SEfus vorher jchon ganz flar gefagt: „Da3 ift aber der Wille 
de3, der mich gefandt hat, dak, wer den Sohn fiehet und glaubet an ihn, 
habe das ewige Leben; und ich werde ihn auferweden am Süngjten 
Tage”, Kap. 6, 38—40. Mach diefen Worten SEfu heißt „den Willen 
Gottes tun” jo viel wie glauben. SEfus jagte alfo dies: Wer an mid) 
alg an den Heiland glaubt und meine Lehre annimmt, der wird e3 dann 
auch an jich felbjt erfahren, daß meine Lehre göttlide Wahrheit 
ijt; denn alles, was meine Lehre ihm verheißt, wird ihm auch werden. 
„Wer da glaubet an den Sohn Gottes, der hat folch Zeugnis“ (näme 
li „das Zeugnis Gottes, das er gezeuget hat von feinem Sohne“) „bei 
ihm”, 1 Soh. 5, 10. 11. „Der Glaube eigentlich oder fides proprie 
dicta ift, wenn mir mein Herz und der Heilige Geift im Herzen fagt, 
die Verheigung Gottes ijt wahr und ja; von demfelbigen Glauben redet 
die Schrift.“ (Trigl. 154,113.) „Das direfte oder innere Zeugnis ift 
der Glaube jelbft, nicht etwas außer und neben dem Glauben. 
Weil der Glaube nicht ein natürliches Produkt, jondern das von Gott 
im Herzen getwirfte Jamwort zur Verheipung des Evangeliums it, fo ijt 
mit dem Dafein de3 Glaubens auch jtetS Gottes Zeugnis für die 
im Wort ausgefprodene Vergebung der Sünden vorhanden.” (Pieper, 
Ehriftl. Dogmatif II, 535.) 

Chrijtus fagt aljo dies: Wenn ihr mich und meine Lehre im 
Glauben erfaßt und eben damit Gottes Willen tut, fo werdet ihr e3 
aud) erfahren, dap ihr nicht betrogen feid; alles, mas Gott euch 
durch mich und das Evangelium gu geben verheift, wird euch gegeben 
werden. Damit habt ihr dann auch in eurem Herzen die Gemißheit, 
fagt Ehriftus, daß meine Lehre von Gott ift, alfo göttliche Wahrheit. 

Alle andern Religionen find menfdlicen Urjprungs (Werfreligion 
des natürlichen Menjchen, das fogenannte Hriftlihe Betwuptfein eines 
Schleiermacher, die fogenannten Offenbarungen einer Mrs. ©ddh ujiw.). 
Solche menjhlihe Neligionen Yaffen den Giinder in feinen Sünden 
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fteden, und die Welt wird durch fie nicht beffer. Geitdem die 
Mtodernijten in die Kirchen unferer Beit eingedrungen find, nimmt 
die Gottlofigfett gar fehr überhand. Die Erfahrung dagegen, die 
Menjchen mit der Religion Chrijti gemacht haben, war immer diefelbe: 
fie haben Frieden mit Gott, und Gottes Segen begleitet fie in ihrem 
ganzen Leben. 

Sieierlei muß man allerdings in diefem Zufammendhang abmeifen: 
eritens, daß der Menfch jelbit zum Glauben fommen fünne; giveitens, 
Daf} die Göttlichfeit der Lehre Chriftt bon der Erfahrung, die Menfchen 
damit madden, abhänge. 

3.18. „Wer bon ihm jelbjt redet, der jucht feine eigene Ehre; 
mer aber fuchet die Ehre des, der ihn gefandt hat, der ift wahrhaftig, 
und ijt feine Ungerechtigkeit an ihm.“ Die rechte Lehre, die von Gott 
ijt, wie eben betont wurde, Hat es. nun aber aud allein auf 
Gottes Ehre abgefehen. Golde, die Gottes Wort, das Evan- 
gelium bon der Gnade Gottes in Chrijto, lehren, fuden allein Gottes 
Ehre; jolche aber, die ihre eigenen menfdliden Gedanken in der Kirche 
bortragen, jucjen ihre eigene Ehre. Von den lebteren fagt Paulus: 
„Sole dienen nicht dem HErrn SEju Chrifto, jondern ihrem Baudhe“, 
Hom. 16,18; Phil. 3,18.19. Falfche Lehrer verführen die Leute „mit 
vernünftigen Reden“, Kol. 2,4, das heit, mit dem, was fie aus ihrer 
jündlihen Vernunft gefponnen und wobei fie e3 auf die Verherrlihung 
ihrer eigenen Weisheit abgefehen haben. Ganz anders ift eS bei dem, 
der Gottes Ehre fucht: der bleibt bei der geoffenbarten gottliden Wahr- 
heit und nimmt feine Vernunft gefangen unter den Gehorfam Ehrifti, 
2%0r. 10,5. Ein folder ijt „wahrhaftig, und ift feine Ungerechtigkeit 
an ihm“. 

Sn den folgenden Verjen, 19—23, zeigt nun SEfus an einigen 
Beifpielen, daß die jüdischen Lehrer weder ihre Lehre bon Gott Hatten 
nod) Gottes Ehre juchten. 

8.19. „Hat euch nicht Mofes das Gefeß gegeben? Und niemand 
unter euch tut das Gefeb. Warum juchet ihr mich zu töten?” Die 
Suden pochten fehr auf das Halten des Gejebes Mofis, und doch fiim- 
merten fie fich [chlieglich nicht darum, was Mofes geboten hatte. Selbit 
dabor fdrafen fie nicht zurüd, den unfchuldigen JCjus zu töten. 

3.20. „Das Wolf antwortete und fprah: Du haft den Teufel; 
wer juchet dich zu töten?“ ME die Yuden merften, daß KEjus ihre 
Pläne duchjehaut hatte, da machten fie ihm nicht ein Zugejtändnis, 
fondern fie leugneten und befhimpften ihn in gotteslafterlider Weife. 
Sie wurden von ihrem böfen Gemifjen gejchlagen, haben eS aber nur 
deito mehr befledt. So machen eS die Menfchen auch jet noch. — Wir 
lernen auch aus diefem Vorfommnis, dab chrijtlide Prediger nicht er= 
warten fönnen, fi mit ihrer Lehre bor den Leuten gerechtfertigt 
zu jehen. 

B.21—23. „SEjus antwortete und fprad: Ein einiges Werk 
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hab’ ich getan, und eS wundert euch alle. Mofes hat euch darum ge- 
geben die Befdneidung, nicht dak fie von Mofe fommt, jondern von den 
Vätern; noch befchneidet ihr den Menjden am Sabbat. Go ein Menfd 
die Befchneidung annimmt am Gabbat, auf daß nicht das Gefeb Mofis 
gebrochen werde, zürnet ihr denn über mich, daß ich den ganzen Men- 
fden habe am Gabbat gefund gemacht?“ Das Werf, auf das fi 
SEfus bezieht, war die Heilung des Kranfen am Teiche Bethesda. 
Durd ein foldhes Wunder hätten fich die Juden darauf hinmweifen lafjen 
follen, daß SEjus der verheigene Meffias fei. Aber nein! Sie Hagen 
ihn an, er habe den Sabbat gebroden. Nun haben aber die Juden am 
Sabbat die Beichneidung vollgogen, wenn eS fich gerade jo traf, dak 
ein Rind am Gabbat acht Tage alt war. Das war auch in der Ord- 
nung; denn die Befchneidung fam nicht von Mofes, fondern von den 
Vätern, denen Gott felbit fie befohlen hatte. Dem Gebot der Bez 
fchneidung mußte nun das Sabbatsgebot weichen. Wenn nun aber die 
Suden felbft die Bejchneidung am Sabbat vornahmen, warum haben fie 
denn nun SEfum der Sabbatsübertretung befduldigt, da er einen 
Kranken am Sabbat heilte? Während nämlich die Befchneidung nur an 
einem Glied des menfdlichen Leibe vollzogen wurde, jo umfafte, 
twas Chrijtus an jenem Kranken tat, den ganzen Menjdhen nach Leib 
und Seele. Was die Juden felbit taten, das wollten fie bei SEju nicht 
gelten lafjen. Damit offenbarten fie eben ihren verfehrten Sinn. Dar- 
auf mweiit fie SEjus im nachjten Vers Hin. 

B.24. ,Richtet nicht nad) dem Anfehen, fondern richtet ein recht 
Geridht!” Die Juden waren Feinde VEfu. Was daher auch nur 
einigermaßen den Anfchein geben fonnte, al3 habe SCjus etwas- Unz 
rechtes getan, das gebraudten fie gegen ihn. Aber wie verfehrt! Man 
prüfe doch die Sache genau, fagte ihnen JEjus, ehe man urteilt! Doch 
um ein „reddt Gericht“ war e3 den Juden nicht zu tun. Gie führten 
wohl Mojes und die Propheten viel im Mund, richteten fich aber nicht 
nach dem, was fie Durch göttliche Eingebung gefchrieben hatten, fondern 
folgten ihrem fündlichen Antreiben und ihren eigenen Gedanfen. Go 
mollten fie auch nicht Gott ehren, fondern hatten es nur auf ihre eigene 
Ehre abgejehen; fie wollten vor den Menfdjen etwas gelten. 

Homiletif apt ji diefer Tert etwa fo verwenden: Thema: 
Welche zwei Merfmale hat die rechte cHhriftliche und alleinfeligmachende 
Religion? 1. Sie ijt göttliden Urjprungs; 2. fie fucht allein Gottes 
Ehre. Thema: Wie fünnen Zuhörer twiffen, ob ein Prediger ihnen 
rechte Lehre vortragt? Die Lehre ijt recht, 1. wenn fie allein aus 
Gottes Wort genommen ift, 2. wenn fie allein Gottes Ehre fucht. 
Thema: Der Unterfchied zwifchen menfchlichen Religionen und der 
geoffenbarten chriftliden Religion, und zwar Hinfichtlich 1. ihres Ur- 
fprungs, 2. ihrer Wirfung, 3. ihres Endzweds. Man fann fich bei der 
Behandlung diefer Themata auf BV. 16—18 befehranfen. 3.9.€.%. 
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Dispofitionen über die neue epiftolifche Perifopenreihe der 
Synodalfonferenz. 


Achter Sonntag nad) Trinitatis, 
1 305.4,1—6. 


„hr feid das auserwählte Gefchlecht, das füniglide Prie fter- 
tum“, 1Petr.2,9. AWS Priefter befibt ihr alle Güter, die Chri-z 
ftus ertvorben hat: die Gnade Gottes, die Gnadenmittel, die Schlüffel 
des Himmelreihs. „Alles ift ener!” Ihr Habt alle Rechte, die 
Ehriftus erworben hat: freien Zugang zu Gott ohne Mittelöperfon, 
Verwaltung der Schlüffel. Wher auch allerlei Pfliten: opfern 
(Opfer des Mundes, Pi. 50, 14.23; der Hände, Hebr. 13,16), lehren 
und predigen; 1 Petr.2,9: die Tugenden deffen verfündigen, der ufiw. 
Su diefen Pflichten gehört auch das Prüfen und Urteilen über die 
Lehre der Prediger. 

Prüfet die Geifter! 
Wir fehen, 

1. daß Chriften die Geifter prüfen follen; 

2. woran fie den Geift der Wahrheit und den 
Geijt de3 Yrrtums erfennen; 

BS wires Ver ihrem —Urietl= gemap mann = aıeı) 
handeln. 

i: 

„Slaubet nicht einem jegliden Geijt, fondern prüfet die Geifter, 
ob fie von Gott find!” 3.1. Wer find die ,,Geifter”? Die Prediger 
— Geifter, weil fie von einem Geift, dem Geijt der Wahrheit oder des 
Srrtums, getrieben werden, B.6. Diefe Geifter fol man prüfen, 
ihnen nicht blindlings glauben, fondern zufehen, ob ihre Lehre recht 
oder faljd ijt. Wer fol prüfen? 23.1: „Ihr Lieben“, die Chrijten, 
an die Johannes fchreibt — mir alle. 

Beitätigt durch andere Sprüde: 1Kor. 2,15: „Der Geift- 
fie richtet alles.” 1 Kor. 10, 15: „Richtet ihr, was ich fagel” 
1 Theff. 5, 21: „PBrüfet alles und das Gute behaltet!” — Hierher ge- 
hören Stellen wie diefe: Matth. 7, 15: „Sehet euch vor vor den falfchen 
Propheten!” (Damit find die Chriften zu Richtern über die Lehre 
gefebt.) Matth. 24,4: „Sehet zu, daß euch nicht jemand verführel“ 
Rim. 16,17: ,Sehet auf die, fo da Bertrennung und Ärgernis anz 
rihten“ ufm. Vorbild: die Ehriften zu Berda, Apoft. 17, 11: 
„foriehten taglic) in der Schrift, ob fich’s alfo hielte“, mie Paulus 
ihnen gepredigt hatte. 

Warum ijt diefe Prüfung notwendig? 2.1: „Biele faljce 
Propheten ausgegangen in die Welt.“ Falfde Propheten, die 
anders lehren als die Schrift. Viele Zeichen der lebten Beit, Matth. 
24,11. „Biel Seften und viel Schwärmerei.” Nun aber fagen die 
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falfehen Lehrer nicht: Meine Lehre fteht nidjt in der Bibel, fondern 
fie fohmiicten ihre falfche Lehre mit Gottes Wort. Fer. 23,31: „die 
ihr eigen Wort führen und fpredjen: Er hat’3 gefagt”. Gchafsfleider, 
Matth. 7,15. Predigen Stüde des Wortes Gottes und bringen faljche 
Lehre neben herein: 2 Petr. 2,1: „neben einführen”; Rom. 16, 17: 
„neben der Lehre”; führen Gottes Wort an, aber lafjen etliche Worte 
aus (wie der Teufel, Matth. 4,6) oder fügen etwas Hinzu; reden in 
biblifeyen Ausdrücden, aber verftehen fie in einem andern Sinn („Das 
ijt mein Leib” — ein Zeichen meines Leibe3); fommen unter dem 
Schein Chrijti, Matth. 24,5: „unter meinem Namen“; 2 Kor. 11,13: 
„berftellen fich gu Ehrifti Wpojteln”; 2 Kor. 11,15: „als Prediger der 
 Gereätigfeit”; geben fogar mandmal Wunder vor, Matth. 24, 24: 
„große Zeihen und Wunder“; Matth. 7,22: „in deinem Namen ge- 
twei8fagt, Teufel ausgetrieben“; 2 Tim. 3,5: „haben den Schein eines 
gottjeligen Wejens”; Nom. 16,18: „verführen dur füße Worte und 
prächtige Rede die unjduldigen Herzen“; Eph. 4,14: „Schalfheit der 
Menjden und Taufderet, damit fie uns erjchleihen zu verführen“. 
So redet die Schrift. 

Darum glaubt nicht jedem Geift! Ihr prüft ja in irdifden 
Dingen fo viel und laßt euch nicht gern bon andern Menfchen betriigen 
und überborteilen. Shr prüft den Befibtitel (deed), wenn ihr ein 
Eigentum faufen wollt, Rechnungen, Samen, euer Banfbuch, Kleider- 
zeug, Neden anderer Leute; wieviel mehr jollt ihr des Pajtors Lehre 
prüfen! Wenn Falfdmünzer falfde $10-Noten in Umlauf gefebt 
haben, wie vorfichtig find dann Kaufleute- und Banken! 

Wonad prüfen? Priifitein, Norm der Lehre allein die Schrift, 
nicht die Vernunft („Vernunft darf hier nichts fagen”, Lied 241, 1), 
nicht augerlide Dinge; Gelehrjamfeit de3 Pajtors, Bujtande in feiner 
Gemeinde. — Die Schrift it Flar. Danach fann jeder falfde Geifter 
bon den rechten unterfcheiden, an ihren Früchten (Lehrfriidten) er- 
fennen, Matth. 7, 16. 

Borausfegung: daß man die Schrift fennt wie der Richter 
fein Gefebbudh. Wer nicht in der Bibel Vieft, nicht zur Kirche geht, wird 
jchwerlich die Lehre beurteilen fonnen. Nur im Papfttum braudt nie= 
mand die Bibel zu lejen. — Wer fh@wadhe Bibelfenntnis hat, ijt ein 
Kind, das „ji mägen und wiegen läßt bon allerlei Wind der Lehre“, 
Ep5.4, 14. — Woher follen wir urteilsfähige Gemeindeglieder be= 
fommen? Ehrijtlide Schule; Konfirmandenunterriät; Hausandacht; 
Bibellefen; „Lutheraner”; Witness; gute Bücher. 

Das Prüfen in der Praxis: Prüfe die Predigt deines 
Paftors! Das fchließt Vertrauen zum Paftor nicht aus. Schenke ihm 
volles Zutrauen; habe ihn nicht immer in Verdacht falfcher Lehre, aber 
verlag dich nicht auf Menfden. Blindes Zutrauen ift jehon Gleich- 
gültigfeit in der Lehre. Gollte einmal dein Paftor etwas predigen, 
was nicht mit der Bibel ftimmt, fo fage e3 ihm, Matth. 18,15. — In 
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Zehrjtreitigfeiten unterfuchen, auf welcher Seite die Wahrheit 
liegt. — Schriften, Bücher. Herumgziehende abdventiftijde u. a. 
Biidheragenten. Bücher bon unferm Berlagshaus. Kurz: Gottes 
Wort nimmt der Chrift ohne meiteres an; menfchlihe Bücher, Prez 
digten ufiv. unterivirft er der Aritif. 

Einwände: a. „Wer fann alle Gemeinfdaften prüfen?“ 
Das ift gar nicht nötig. Du mußt aber die Kirche prüfen, imo du Glied 
werden millit. — b. „Lehre prüfen ift Sache der Baftoren.“ 8.1: 
nor Lieben!” Wenn man die Kuh felbjt melfen fann, weiß man, daß 
man reine Milch Hat. — ec. „Wir in unferer Gemeinde brauchen uns 
nicht borgujehen; uns wird ja die reine Lehre gepredigt.” Man fahre 
nur fo fort in Sicherheit, und die reine Lehre geht bald verloren. — 
d. „SH bin zu fhmwacd in der Erfenntnis.“ Deinen Katehismus 
fennjt Du doc. Kurze Zufammenfaffung der Hauptftücde. Damit fann 
man alle falfche Lehre widerlegen. Beifpiele: Relchentzichung, Taufe 
der Reformierten, Chiliaften uf. 

Folgen: Wenn du dich jelbit deffen vergetwifferft, daß die 
Predigt mit der Bibel jtimmt, wirst du um fo getwiffer. Goh. 4,42: 
„Wir glauben nun fort nicht um deiner Rede twillen; wir haben felber 
gehört und erfannt” ufw. — Wenn das Prüfen unterbleibt, 
dringt falfde Lehre mit Macht herein. So ijt das Papfttum aufge- 
fommen. Wenn du die Prüfung unterlapt und wirjt betrogen, fo ijt 
das deine eigene Schuld. Keine Entfhuldigung am Süngften Tag. 
Du fannft dich nicht berufen auf deinen Verführer. 


2. 


Woran Chrijten den Geift der Wahrheit und des 
Srrtums erfennen. Wer in irgendeiner Lehre bon der Schrift 
abweicht und darin verharrt, ift ein falfher Lehrer. Qn unferm Tert 
dag Hauptmerfmal eines rechten oder falfden Geiftes. BW. 2: 
„Daran follt ihr den Geift Gottes erfennen: Ein jeglicher Geift, der 
da befennet, dak SEjus Chriftus ift in das Fleifh fommen, der ift von 
Gott.” Nicht bloß mit dem Munde jagen. Enthält eine furze Summe 
der ganzen Schrift. „An das Fleifd fommen”, das heikt, bom 
Himmel gefommen. Chriftus Gottes Sohn. „In das Fleiid 
fommen“: Menfdwerdung; Chriftus wahrer Menfd. Wozu „in 
das Fleifh fommen“? Geligmahung. Berfühnung. 2 Kor. 5, 19: 
„Gott war in Chrifto“ uf.; 8.21: „Gott hat den, der bon feiner 
Sünde wußte“ uf. Hat Chriftus uns verföhnt durch fein Kommen 
in das Fleifch, dann Rechtfertigung, Seligfeit allein durch den Glau = 
ben, nicht durch Werfe. Wer das alles befennt, ijt ein rechter Prediger 
und wird auch in andern Stüden der Lehre recht ftehen, ja, die ganze 
Schrift als Gottes Wort annehmen. 

Wer das nicht befennt, ijt nicht von Gott, 8.3, glaubt nicht an die 
Gottheit Chrifti, Erlöfung, Rechtfertigung durch den Glauben, Ver- 
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gebung im Gvangelium, in Taufe und Abendmahl, fondern lehrt heid- 
nije Werflehre, hat den ,,Geijt des Widerchrifts, von welchem ihr habt 
gehört, daß er fommen werde, und ift jest fhon in der Welt”, BV. 3. 
Die Bosheit regte fich jehon damals heimlich, bis der Antichrift auf- 
trat, der „fich febt wider alles, mas Gott und Gottesdienit heißt“. 

Die Lehren hängen alle gujammen wie Glieder einer Kette. 
Wer ein Glied herausnimmt, zerreißt die ganze Kette. Leugnet ein 
Paftor die Auferftehung der Toten, dann fällt auch hin die Wuferftehung 
Chrifti, unfere Erlöfung, unfer Glaube, Himmel und Hölle, die ganze 
Schrift. 

Noch ein anderes Kennzeichen falfher Propheten: 8.5: „Sie find 
bon der Welt; darum reden fie von der Welt.“ Sie haben die Weife 
und Gefinnung der Welt; das zeigt fic in ihren Predigten, ihrer Werf- 
lehre, ihrer Gefeßestreiberei jotvie darin, daß fie politiihe Fragen er- 
örtern — Botihhaften, die die Leute gerne hören; 2 Tim. 4, 3.4: „nad 
dem ihnen die Ohren juden“. — „Die Welt hört fie“, V.5. Meatth. 
24,5.11: „viele verführen“. Großes Anfehen. Zulauf. 


3. 


Wie fie ihrem Urteil gemäß dann aud handeln. 
B.4: „Kindlein, ihr feid von Gott und habt jene überwunden.“ Jn 
der Kraft Gottes haben fie fic) von den falfden Propheten Iosgefagt, 
fie überwunden und die Predigt der Apoftel angenommen. 

So nod heute. Haben Chriften den Geift des Srrtums durch 
Prüfung erfannt, dann tun fie fid) bon ihm, 1 Tim. 6, 3—5; meiden 
ihn, Tit.3, 10; befuchen die Gottesdienfte der falfhen Propheten nicht, 
Tchliegen fic) ihren Gemeinden nit an. 305.10,5: „Einem Fremden 
folgen fie nicht.” Warum aus einem trüben, fmubigen Fluß trinken, 
wenn man flare3 Waffer an der Quelle hat. Sie mwiifen, was falfche 
Lehre ift: Stroh, Ser. 23,28, wovon feine Seele fatt wird; mie fie 
fi) ausbreitet: Gauerteig, Gal.5,9; Krebs, 2 Tim. 2,17; mie 
gefährlid fie ijt: Gift. Der Tod im Topf. Schon ein fleines 
Stäublein tut dem Auge meh. Falicher Wegmeifer. 2Tim. 2,18: 
„haben etliher Glauben verfehrt“. Gal.5,4: „Ihr Habt Chriftum 
verloren.” — Falide Lehre lehren, ift Entheiligung des Namens 
Gottes. (Erite Bitte.) Lügen und trügen bei Gottes Namen. Wenn 
Leute betrügen, habe du nichts mit ihnen zu fdaffen. Falfche Lehre 
glauben, ijt Abgötterei, geiftlide Hurerei. Man macht Gott zum 
Lügner und jeßt feine eigene Vernunft auf Gottes Thron oder andere 
Menjhen, denen man blindlings folgt. Davor behitte ung, Lieber 
Vater im Himmel! 

So jpridft du: E88 gibt aber dosh nok Chrijten in fall 
gläubigen Gemeinfchaften. Wllerdings! Wo nocd mwefentliche Stücke 
deS göttlihen Wortes gepredigt werden, fonnen Menden felig werden. 
Aber daraus darf man nicht jchliegen, daß eS einerlei fei, zu welcher 
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Kirdhe man geht. Gott warnt vor faljchen Propheten. Er fagt 
Soh. 8,31.32: „So ihr bleiben werdet an meiner Rede” uf. 

„hr feid bon Gott”, B.4. Wiedergeboren. Darum habt ihr 
die Fähigkeit, nicht nur die Geifter zu prüfen, fondern auch ihnen zu 
widerjtehen, fie zu überwinden. „Der in euch ift, ift größer, denn der 
in der Welt ijt”, B.4.° Alle Verfuche des Geiftes diefer Welt und des 


 Widerhrijts find einem Gläubigen gegenüber machtlos. 


„Wer Gott erfennt, der höret uns“, 8.6, die Apoftel und die 
rechten Prediger, halt fich zu ihnen, geht fleißig zur Kirche, two fie 
Gottes reines Wort verfündigen, jchließt fich der Gemeinde an, befucht 
die Gemeindeverjammlungen, arbeitet im Yntereffe der Gemeinde, hilft 
Kirchen und Schulen bauen, trägt zur Erhaltung von Kirche und Schule 
bei, treibt auch das Werk der Kirche nach augen: Miffion, Lehranftalten. 

Gott gebe uns Gnade, daß wir immer tüchtiger werden, die Lehre 
zu prüfen, made uns fejter im Glauben an die Lehre der Schrift und 
helfe ung, daß wir dann auch heilig als die Kinder Gottes danach leben! 

&. €. 


Zehnter Sonntag nad) Trinitatis. 
Wp oft. 4, 8—20. 


Ehriften find und follen fein Befenner SEfu Chrijti. Der Befehl 
Chrijti (Yoh. 15, 27 vor Ehrifti Kreuzigung, Apoft. 1,8 furz vor jeiner 
Himmelfahrt) und des Chriften Herzensglaube (Mdm. 10,10; Matth. 
12, 34) treiben fie an, daS Evangelium bon Chrijto zu predigen und 
die ganze Welt mit dem Namen FEju zu erfüllen. Wer aber ein rechter 
Befenner FEfu fein will, der muß YEfum mutig befennen. Denn Haß, 
Anfeindung, Verfolgung ift daS Los der Befenner Chrijti, Yoh. 15, 
18—20; 16,2. Wer mutig Chrijtum befennen twill? der darf fich nicht 
an der Welt Hak fehren und fich felbjt bon der Obrigfeit den Mund 
nicht ftopfen lajjen. Golcher Mut fommt nit aus menjdhlider Kraft, 
fondern ijt eine föftlichje Gabe Gottes des Heiligen Geijtes, Joh. 15, 26; 
Marf. 13,11; Apoft. 4, 8a. 

Miutige Befenner IEju Chrijti. 

1. Sie legen ein berrlides und freudiges Bez 
fenntnis bon SEfu ab jelbft vor den Feinden 
des Herren. 

2. Sie lafjen fi duch Drohungen nidt einz 
jmidtern und durd obrigfeitliden Befehl das 
Befennen nigt verbieten. 


1; 


Wunderbarer Prozeß! Veranlafjung: Apoft. 3—4, 7. Petrus 
und Johannes wurden in die Mitte geftellt, jo daß fie bon dem ganzen 
Hohen Rat gefehen werden fonnten, und ihnen wird dann die Frage 
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vorgelegt: „Durch was für eine Kraft oder dur) twas für einen Namen 
habt ihr Leute [beradtlich!] diefes [die Rranfenheilung] getan?“ 
„Gewiß mußten die Sanhedriften, dak die Apoftel im Namen JCfu 
Ehrifti (Apoft. 3,6) die Heilung vollgogen hatten, und beabfictigten, 
auf das Cingeftandnis diefes Punktes teils das Crfenntnis der Keberei 
und Gotteslajterung zu gründen — da die jüdifchen Erorziften Namen 
ganz anderer Art in ihren Formeln zu gebraudgen pflegten, nämlich die 
der heiligen Patriarchen oder des meifen Salomo oder Gottes jelbit, 
teils aud) die Befchuldigung rebellifder Bejtrebung, die leicht in das 
Befenntni3 des gefreuzigten Empörer3 als des Meffias zu legen war.” 
(Meyer.) 

Petrus, de3 Heiligen Geijtes voll, leqt nun mit aller Hodhadhtung 
und allem Nefpeft, der den Gliedern des Hohen Mates gebührte, VB. 8b, 
aber doch auch mit flaren, unmipberttandliden Worten und mit großer 


Freudigfeit ein feines Befenntnis bon SEfu ab. Mut heift nicht Free 


heit, jondern joll immer mit Chrerbietung und Liebe verbunden fein, 
1 Betr. 3, 15. 16. Petrus deutet gunachft in feiner, aber doch auch 
fcharfer Weife die Ungerechtigkeit des gerihtliden Verfahrens an. Um 
einer Wohltat twillen, an einem armen franfen Manne gejchehen, woz 
dur ihm Gefundheit gefdenft worden ijt, würden fie gerichtet! Mit 
Fingern zeigt Petrus hin auf den Kranken, der gejund bor den Augen 
der hohen Herren dajtand (,,diefer”), und die Glieder des Hohen Rates 
mußten fich {chon gefdlagen fühlen. Und Petrus jagt ihnen nun auc 
ganz frei, was da3 für ein Name fei, durch defjen Befehl und Kraft 
fie den Kranfen gejund gemacht hätten. - Und nicht nur ihnen, dem 
ganzen Bolf der Juden, folle diefer Name fund und offenbar werden 
als der Name de3 wahren Gottes und Meffias Ysrael3. An der Macht 
und Kraft SCju Chrijti bon Nazareth jtehe diefer Mann gefund vor den 
Augen der Ganhedrijten. „Diejfen SCjum habt ihr gefreuzigt. Das 
habt ihr getan. Go habt ihr euren Haß und eure Feindichaft gegen 
SEejum gezeigt. Bu diefer Schand- und Mordtat Habt ihr euch Hin= 
reißen lafjen. Wher in mweldem Kontrast jteht Gottes Handlung zu 
eurer böfen Tat! Gott hat ihn auferwect von den Toten, und damit 
hat er bor aller Welt gezeigt, dak YEfus der wahrhaftige Meffias und 
Heiland fet. Gott hat fich ohne Nüchalt öffentlich gegen euch auf die 
Seite SEju Chrifti geftellt. Shr feid die Bauleute, von denen 
By. 118,22 die Rede ift. Wie gang anders Hattet ihr gegen SEfum 
euch verhalten follen! Aber in eurer Blindheit, in eurem geijtlicjen 
Stolz und Diinfel, habt ihr Chriftum, den wunderbaren Stein, ver- 
achtet, vertvorfen, Matth. 21,42; 1 Betr. 2,4 ff. Mber dennoch hat 
Gott durch die Auferwedung und Verherrlidung feines Sohnes Chriz 
tum zum Geftein der Kirche, zum Fundament alles Heils in feinem 
Reiche, gemacht. NEfus ift der von Gott beftimmte und gelegte Ec- 
ftein, Bj. 2,6.” Und feierlich und ohne Bild bezeugt Petrus den un= 
gläubigen Sanhedrijten meiter, dag ZEfus der alleinige Heiland 
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und Meffias fet. „In abfolut feinem andern Individuum ift das Heil 
gu finden, das wahre Heil, die meffianifche Heilsrettung, die Heils- 
güter hier: Vergebung der Sünden, Eph. 1,7; Kol.1,14; Gerechtig- 
feit, Rom. 3, 24; Eingang in das Gnadenreich des Gefalbten, 1 Betr. 
2,4 ff., und die Freuden des ewigen Lebens dort, Mim. 6,23; 1 Yoh. 
5, 12.20; Job. 3,15; 6,54; 5,24 uff. Wer das Heil in irgendeinem 
andern Individuum fucht, der baut den Grund feiner Hoffnung nicht 
auf einen Fels, jondern auf Sand, Matth. 7,26. Kein anderer als 
SEhus ijt der Grund, worauf alles Heil urjadhlid) beruft. Denn e3 
gibt auch feinen Heiland anderer Qualität und Art, in defjen Namen, 
durch deffen Dienfte und Segnungen, wir felig werden, ewig gerettet 
twerden fünnen, Gal. 3,10. AEfus ijt der einzige Heiland rechter Art, 
Gal. 3, 18. 14; 4, 4. 5; 1 Petr. 2, 24; 1 Yoh. 2, 1. 2; Gebr. 7, 
26.27 ujw. Gein Heilandsname ijt den Menjcjen, allen, die in das 
MenfaHengefdlecht gehören, verliehen, ihnen zum Belten dargegeben, 
damit fie dur den Glauben an ihn, durch das Vertrauen auf fein 
Verdienit, das Heil haben und ewig felig werden. Ourd den Glauben 
an SEjum, durch ihn allein, miifjen die Menfchen nach Gottes Bez 
jtimmung felig werden.” 

Welch herrliches Befenntnis! Welcher Mut gehörte dazu, dies 
Befenntnis bor den Feinden des HErrn, den felbitgerehten Tugend- 
Helden, abzulegen, vor denen, die JEjum als einen Gottesläfterer ver- 
urteilt und alg einen Empörer bor Pilatus verflagt hatten! ihnen 
gulieb brad Petrus feinem Befenntnis nicht die Spibe ab, jondern 
macdte e3 den Feinden des HErrn fonnenflar, daß in Chrijto, und in 
ihm allein, alle Heil berube. 

Diefer Mut flo aus dem wahren Herzensglauben. Mit Glau= 
bensfreudigfeit legten fie ihr Befenntni3 ab, 8.13. Nicht rabbinifche 
Gelehrjamfeit, fondern der Glaube redete. An Laieneinfalt redeten fie, 
aber im frohen Glauben von den Dingen, die fie gejehen und an ihren 
Herzen erfahren hatten. Nicht Gelehrjamfeit, fondern der bom Geijt 
Gottes gemwirfte Glaube wandelt unfere Zunge um in eine Feuerflamme 
und macht unfere Worte zu Spießen, die in den Herzen der Feinde 
fteefenbleiben. Möge Gott auch uns allen diefen freudigen Glaubens- 
mut verleihen, fo daß mir jelbit vor den Feinden Chrifti, auch vor 
Gericht, ein flares, einfaches, ungmweideutiges, frohes Befenntnis bon 
SEfu ablegen als dem alleinigen Heiland und Erretter des gefallenen 
Sündergefhledht3! 

2. 

Die mutigen Befenner lafjen fich aber auch durch feine Drohung 
einfhüchtern und durch feinen obrigfeitliden Befehl das Befennen ver- 
bieten. Die Glieder des Hohen Rates mußten die Freudigfeit der 
beiden Zünger bewundern. Und ihre Bewunderung fdarfte ihre Er- 
innerung. Gie erinnerten fich dejfen, daß diefe beiden Männer früher 
lange Zeit mit JEfu gewejen waren und deshalb die Wahrheit in bezug 
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auf ihn wohl fannten, und den Menfchen fahen fie gefund bor ji) 
ftehen. So hatten fie nidts wider die Apoftel zu reden. Gite fühlten 
fich innerlich gefdlagen und hatten nichts auf das Befenninis Petri zu 
erividern. Darum: B.15. Das Refultat ihrer privaten Verhandlung 
war: „Wir werden diefen Leuten nichts tun dürfen. Denn daß ein 
notorifhes Wunderzeichen, ein Tatbetweis göttlider Autorität, durdh 
fie gefdehen ift, Tiegt allen Betwohnern Serufalems bor Augen, und 
wir find nicht imstande, e3 zu leugnen. Damit es [das Wunderzeichen, 
nicht die Lehre, aber erfteres als der lebteren Vorfdub Teiftend gedacht 
und gefürchtet] jedoch nicht weiterhin in das BVolf verbreitet werde auch 
außer Serufalem, wollen wir mit jcharfen Drohungen ihnen anbe- 
fehlen, ja nicht mehr in diefem Namen [veradhtlidh!] gu irgendeinem 
Menfdhen zu reden, jei e3, ihn zu belehren oder ein Wunder an ihm 
zu verrichten.“ Die Jünger wurden gerufen, und unter jcharfen 
Drohungen wurde ihnen ftreng gänzliches Schweigen befohlen. Sie 
follten fein Wort bon SEfu, weder privatim noch öffentlich, verlauten 
laffien. Sie follten überhaupt nit von SEju reden, viel weniger 
etiva8 über ihn lehren. Drohungen und Gewalt ijt die Antivort der 
Feinde SECfu auf das mutige und herrliche Befenntnis Petri. 

Do die mutigen Befenner BEju Chrijti geben eine feine Antz 
wort: 3.19.20. Der Mut der Wpojtel floß nicht nur aus der Glauz 
benSfreudigfeit, fondern auch aus rechter Gottesfurdt. Gott wurde 
bon den Apojteln als gegenwartig gedacht, und die Sanhedriften follten 
nun jelbjt richten, ob e3 recht jei, daß fie, die WApoftel, ihnen, den irdi- 
fen Richtern, mehr gehordten als dem allmadtigen Richter Himmels 
und der Erde, Matth. 26,64. Die Apojtel waren gewiß, daß BEfus 
Gott jet und feine Befehle göttliche Befehle, und deshalb mar eS ihnen, 
modten nun andere denken, wie fie wollten, moralijd, im Bewußtfein 
des göttlihen Willens, unmodglich, bon dem zu fehweigen, was fie an 
und bon SEfu gefehen und gehört hatten. Sie mußten reden, teil 
SEjus eS befohlen hatte, und fie redeten als Augen- und Obrenzeugen 
die Wahrheit. Welcher Mut, melde Standhaftigfeit, welche Treue 
gegen Chrijti Wort und Befehl! 

Nie jollen wir uns durch die Drohungen der Welt, auch nicht 
dDurd die Drohung der Obrigkeit, einfhüchtern oder uns gar durd 
obrigfeitlihen Befehl das Lehren und Predigen von SEju verbieten 
lafjen. (Gefeße, unfere Schulen zu fehliegen, verjtecte Drohungen und 
obrigfeitliher Zwang gum Unionismus.) Werbietet die Obrigfeit das 
Reden, Predigen und Lehren von Chrifto, jo nimmt fie eine mider- 
göttliche Stellung ein, und fo find wir feine Rebellen, wenn wir wider 
das Berbot der Regierung Chrifto gehorden und den Namen Chrifti 
verherrlien. Die Verhältniffe in unferer vom reformierten Geift 
durdfeudten Zeit fordern bon uns Lutheranern mehr und mehr den 
bom Heiligen Geift gewirften apoftolifhen Befennermut. W.E.9. 
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Entwurf zu einer Beichtrede über 2 Kor. 6, 1. 


„Wir ermahnen euch als Mithelfer“, jagt Paulus. Weffen Mit- 
Helfer? Nach dem Zufammenhang Mithelfer Gottes. Vol. Kap. 5, 20. 
Durch diefen Zufag will Paulus feiner Mahnung Nahdrud verleihen. 
Was er jagt, beruht auf göttlicher Autorität. — WE Mitarbeiter Gottes 
fteht auc euer Prediger heute morgen vor euch. An und für fich ein 
geringes Gefäß, ift er dod) ein Werkzeug in Gottes Gand. Go hört 
Dod ja auf die Mahnung: 


Empfangt die Gnade Gottes nicht vergeblid! 
Beachtet, 


1. daß in diefen Worten Pauli liegt, daß die 
Gnade Gottes vorhanden ift und cud gereidt 
wird; 

2.daß er eud auffordert, fie nimt vergeblig 
binzunehmen: 

1. 

Was ijt die Gnade Gottes? Anjtatt fie zu befchreiben, zeigt 
Paulus in den herrlichen Worten, die unferm Tert vorhergehen, was 
fie getan hat und noch tut. Bgl. Kap. 5, 18—21. Die Gnade Gottes 
ijt vorhanden. Sie hat den Herricher des Weltalls beivogen, die Menjch- 
heit mit fich zu berjohnen, twas er dadurd) getan hat, daß er die Mtijfe- 
taten der Sünder feinem Sohn gurechnete, al3 hatte diefer fie begangen. 
Die Gnade vergibt nun immerfort unfere Sünde und ruft uns zu: 
Gott ift mit euch verföhnt. 

Bedenkt dies bei der Beichte und Abfolution! Das ijt der Sweet 
der Whfolution, euch die Gnade Gottes anzubieten. Bedenft e3 beim 
Nachtmahl des Herrn! Chriftus reicht euch feinen Leib und fein Blut, 
um euch zu verjichern: Gnade ift da für euch Sünder. Gnade die Fülle 
iprudelt euch heute morgen. 

2, 

Nun fommt die Mahnung: Empfangt dies reihe Maß von Gnade 
nicht vergeblih! Vergeblih empfängt die Gnade der Sünder, der die 
Freudenbotfchaft von der Verföhnung wohl hort, fie aber nicht dankbar 
in fein Herz jchließt; der die Kunde von der Rechtfertigung der Welt 
vernimmt, ohne nun für feine Berfon durch den Glauben gerechtfertigt 
zu twerden; der, während Gott mit ihm verjühnt worden ijt, nicht 
feinerjeit3 verföhnt wird mit Gott. 

Vergeblid empfangen die Gnade Gottes alle die felbitgerechten 
Pharifaer. Nach ihrer Meinung haben andere die Gnade nötig, nicht fie. 
Bergeblid empfangen fie die Siindenfnedte, denen es nur um Rigel 
für ihre Fleifchesluft, nicht aber um Verfohnung mit Gott gu tun ift. 
Bergeblich wird aber die Gnade auc) empfangen von allen Gleidgiilti- 
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gen, die wohl nicht BEfu Feinde fein wollen, aber auch fein Verlangen 
nach feiner Gerechtigkeit in fich tragen. 
Gehörit du, teurer Beichtender, zu einer diefer Klaffen? Empfange 
Dod die Gnade nicht vergeblihl „Nein, teil er ruft, fo höre du und 
greif mit beiden Händen zul” Labe dich an der Gnadenmablzeit, zu 
ver die Abjolution und das Abendmahl dich führen. Das malte Gott! 
4. 


——_ 


Outlines on Free Texts. 


JOHN 5, 23. 


Multitudes honor Jesus of Nazareth as a great man. One says: 
“Jesus is the most beautiful expression of the life of God in the 
soul of man.” Another: “In a very broad sense the nature of God 
is revealed in everything, but most clearly and fully in the highest 
type of man as seen in Christ.” Another: “Jesus, with a mastery 
unequaled then or since, made a code of behavior of greater logie, 
greater sweetness, and greater human appeal than any other heard of.” 
“The emergence of this obscure figure from an obscure corner of the 
empire is, at all events, a proof of His superlative force and sagacity 
as a leader of men.” After all, Jesus is to them what their admira- 
tion for excellence most enjoys itself in making of Him. Merely 
human. So they find faults in Him. One flaw was His “great 
wavering from His belief in human freedom.” “His one gesture 
of superiority that He, too, felt that He was not as other men are,” 
is called another. 

We are told that Christian biographers “have been undiplomatie 
enough to deify Christ and have thus alienated half the world, either 
by offending its reason or by setting up a rival to its own pet gods.” 
But if Jesus is not divine, there is no authority for His words. In 
that case He could not know, command, or enforce. We believe and 
confess : — 


JHSUS IS WORTHY TO RECEIVE DIVINE HONOR. 


1. Because Scriptures ascribe to Him divine attributes; 
2. Because Scriptures ascribe all divine works to Him. 


iR 


We believe in the deity of Jesus Christ because we believe the 
Scriptures. We do not believe that the holy apostles “were simply 
propagandists,” who had “lost their normal sense of perspective when 
_they contemplated Him,” and that “they were so completely agape . 
before the greatest figure in world history that they could only 
mythologize Him.” This language of modern infidels, in and out of 
the pulpit, does not shake our faith. The Bible is the inerrant Word 
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of God. The divinity of Jesus is asserted by Himself, as well as 
by His disciples, on almost every page of the New Testament. 

Jesus, in our text, demands divine reverence. He is identical 
with the Father in honor and glory. That man has not the Father 
and is an idolater who refuses Him such honor. This He declared in 
spite of the fury of the Jews. John 5,17.18.37. This He declared 
before the Sanhedrin, when His life hinged on an answer, Matt. 26, 
63. 64. Peter, at Caesarea Philippi, confessed His deity, Matt. 16,16; 
the centurion, Matt. 27,54; Thomas, John 20,28; Paul, Heb. 1, 8 fi.; 
all creatures, Rev. 5,13; Phil.2,9—11; the angels, Heb.1,6; Rev. 
5,12; 6,11. Time and again we read that mortal men fell down 
before Christ and worshiped Him, Matt. 8,2; 9,18; 14,33; 15, 25; 
and He receives the homage, not as if He were len but 
as if ıt were His due. 

But He could not only demand adoration and worship, He also 
had the right to exact it. He is one in essence with the Father, 
John 10,30; seeing Him is seeing the Father, John 14,9. He is 
a superhuman being, possessing all the divine qualities. He is 
eternal and immutable, John 1,1; Heb. 13, 8; Rev. 1, 8. 11. 17. 18. 
“All the past lives in Him, and in Him are the springs of all the 
future.” It is impossible to express in stronger language His co- 
eternity with the Father, His existence before the creation of the 
world, His survival after its destruction. He is divinely perfect. 
John 8,46. Many testified to His innocence: the witnesses before 
the Sanhedrin, Matt. 26, 60; Pilate, Judas, Pilate’s wife, the dying 
thief, the people under the cross. All-wise, John 1,48; Matt. 21, 2. 
He foretold His death and Jerusalem’s destruction. (Enumerate 
other divine attributes with proof-texts.) 

He was therefore not a mere hero, or a genius who deserved to 
be honored. He modestly, yet firmly, declares Himself superior to 
prophets and kings, even to Abraham and Solomon. John 8, 56.58; 
Matt. 12, 41.42; Luke 10,24. Mohammed and others never demanded 
faith in themselves; but Jesus does. John 14,1.6. Rejection of 
Christ is rejection of God. John 15,23. He calls Himself the Light 
of the world, John 8,12; the Bread of Life, John 6,48; the Way, 
the Truth, and the Life, John 14,6; the Resurrection and the Life, 
John 11, 25.26; 1,4. He demands to be loved more than father or 
mother, more than angels and archangels, principalities or powers, 
in short, more than all that is not God. He insists on men’s believing 
His Word, trusting and hoping in Him as fully, and loving Him 
with the same intensity of affection as His Father. No human being 
has ever expected such homage and reverence, much less has any 
mortal received but a fraction of such supreme veneration. He de- 
mands it unconditionally, and forthwith His demand is granted by 
millions of creatures in heaven and on earth. 
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2. 


Jesus is worthy to be honored as God because all divine works 
are ascribed to Him. Text. The Father has sent Him. The world 
should see in Him God manifested in the flesh. The numerous 
miracles which He performed, not in the name of Jehovah, but by 
His mighty “I say,” proved His divine power, John 5,35; 10,25; 
the most significant of which was the raising of His own body, John 
2,19; Rom. 1, 4.- 

The creation and preservation of the universe is ascribed to 
Him. John 1,3; Col.1,15ff.; Heb.1,2f. The government of the 
world is upon His shoulders, Is. 9,6. He is the Source of all super- 
- natural and intellectual life. He resurrects from spiritual death 
and gives spiritual life. John 5, 21.24—26. On Judgment Day He 
will empty the graves. John 5, 28.29. He will endow the bodies of 
the believers with the indestructible and glorious qualities of His 
own risen body. Phil. 3,21. He gives everlasting life. John 10, 28; 
11, 25.26; 6,40.47. As the King of heaven He opens its portals to 
the penitent thief. His power extends into the farthest reaches of 
the visible and invisible world. 

He claims the divine prerogative of forgiving sins, not as the 
delegate of a higher power, but by His own inherent right. Matt. 9, 
2.6; Luke 7,48. He makes atonement for the sinners. John 10,15. 
As He cured diseases of the body, so He cured the disease of sin. He 
empowers His disciples and His Church to absolve sinners. John 
20,23; Matt. 18, 17—20. ; 

Jesus legislates, commands, and exacts obedience as God. - “But 
I say unto you.” He had authority. Matt.7,29. He judges the 
heart. Matt.15,19; 9,4. Taken captive, He commands His captors 
not to lay hands on His disciples. John 18,8. He awes Pontius 
Pilate. John 19,9—11. He tells the Jews and His judges that He 
is the Judge of the living and the dead, to give a final sentence of 
condemnation or mercy, from which there is no appeal. Matt. 26, 64; 
25, 31ff.; John 5, 27. Thus He punishes, pardons, and rewards 
as God. 

There is no middle ground. Matt. 12,30. We must either bow 
before Him on bended knee and adore Him as the living God, or 
denounce Him as a madman for setting up such unbelievable claims 
about Himself, or treat Him as a “legendary monster.” The man 
who denies the truth of His words must consider Him an impostor. 

In proving our duty to worship Christ as God, we have but hardly 
begun to put on canvas the portrait of Him in His matchless 
excellence. At best, the best men will be able to present but a very 
incomplete sketch of Him. No human language can do Him justice. 
He is God incarnate. Worship the Lord Jesus in His beauty and 
holiness as your God and your Redeemer. O.C. A.B. 
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LEM... 16. 

a. “We preach Christ and Him crucified.” 1 Cor. 1,23; 2, 2. 
That is the boast and glory of every Christian minister, as it was 
Paul’s. Christ is the substance of every truly Christian sermon. 
A sermon without Christ is valueless. —b. Why? 1) Because Christ 
is the Alpha and Omega of all Scriptures. Acts 10,48. 2) Christ is 
the Author of our salvation. Heb. 10,14; Phil. 1,6.—c. Not every 
one who pretends to preach Christ is a true minister of Christ. 
1) Roman Catholics. 2) Reformed theologians. 3) Modern Liberals: 
Christ is essentially man; His life and death possessed value only 
insomuch as He was a pattern.—d. The starting-point of the errors of 
all those who preach a false Christ is the Incarnation. Of the in- 
carnation the Christian Church confesses: “I believe in Jesus Christ, 
His only Son, our Lord, who was conceived by the Holy Ghost, born 
of the Virgin Mary.” What do these words signify? One of the 
greatest controversies to-day centers around the fact of Christ’s 
incarnation — His virgin birth. Let us consider: — 


THE INCARNATION OF CHRIST. 
1. It is indeed a mystery. 2. It is a mystery of godliness. 


1, 

A. Christ’s incarnation is a mystery, that is, a fact which our 
reason cannot comprehend. It is not contrary to reason, but beyond 
reason. Cp. text. a) Hence Christ’s incarnation is not 1) an avatar 
like that of Vishnu in Hindu philosophy. The pseudo-incarnations 
of false religions may be regarded as so many gropings for the truth; 
2) or a mere theophany or Christophany. Ex. 3,2—7; Gen. 32, 24—30. 
b) Our text describes the incarnation: “God was manifest in the 
flesh.” 1) He who in time became man was God’s Son, very and 
true God. Luke 1,35; 2,11; Is.7,14; Gal. 4,4.5. The Son of God 
assumed into the unity of His person the true and perfect humanity 
from the essence of the Virgin Mary, so that God and man are one 
person, without a confusion of the natures. 2) Christ’s true 
humanity. Text: “manifest in the flesh.” John 1,14; 1 Cor. 15, 47; 
Matt. 16,13.16; 26,38. ce) Such is the great mystery of Christ’s in- 
carnation: There is one Lord Jesus Christ, and only one such 
Person, who has two distinct natures, which are united. 1 Cor. 8, 6. 
What a mystery! 1) The communication of natures: The most 
intimate mutual permeation and communion of the natures them- 
selves, on account of which God is truly and really predicated of 
man and man of God. 2 Sam. 7,19; Is.9,6; Matt. 16,138.16. 2) The 
communication of attributes of both natures, which results from the 
personal union. John 6,62; Rom.1,3; 9,5; Acts 3,15. The prop- 
erties of the natures are ascribed to the whole person. 1 Cor. 2, 8; 


1 John 1,7.— Divine majesty, honor, and power are ascribed to the 
19 


\ 
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human nature. Matt. 28, 18; John 21, 17; 5, 26. 27; 3, 13. The 
works of Christ’s office are ascribed to Christ according to both 
natures. 1 Tim. 2,5.6; Heb.2,14; John 6,51; 1 John 1,7. Verily, 
here is a mystery which human reason cannot understand. d) Never- 
theless the incarnation is incontrovertibly true. Both the Old and 
the New Testament attest it. Gen. 3,15; Col. 2,9; 2 Cor. 5, 19; 
Gal. 4,4; 1 John 4, 2. 3. 

B. Hence we must believe it. The Creed: “I believe,” ete. 
a) To deny it is wilful rejection of God’s clearly revealed truth. 
Modern Liberals, who reject the Virgin Birth. Text: “without con- 
troversy.” Matt. 16,138.16. b) We must not rationalize with regard 
to it. 1) Ebionites: Christ is only a superior man. 2) Docetism: 
Denial of the reality of Christ’s human nature. 3) Sabellianism: 
Three different manifestations of the same being. 4) Arianism: 
Christ is a creature. 5) Nestorianism: Separation of the two 
natures. 6) Monophysitism: There is but one nature. 7) Adop- 
tionism: Christ, as respects His human nature, is the Son of God 
only by adoption. 8) Unitarianism: Christ is a mere man. 

Application: “Whom say ye that I am?” Matt.16,15. “What 
think ye of Christ? Whose Son is He?” Matt. 22,42. “Blessed art 
thou; ... for flesh and blood hath not revealed it unto thee, but 
My Father which is in heaven.” Matt. 16,17. 


2. 

A. The incarnation is a mystery of godliness. Text: It estab- 
lishes and promotes godliness. a) The imcarnation was necessary 
that we, lost and condemned sinners, might again become godly 
through faith in the incarnate Son of God, who suffered and died in 
our stead. 1) Our exceeding sinfulness and damnableness. Ps. 49, 
8.9; Rom.5,12; 3,23; John 3,5.6. 2) We need a divine-human 
Savior. Heb. 7,26; Ps. 49,8.9. b) Christ is that Savior. Luke 9, 56; 
Matt. 1, 21. 1) “Justified in the spirit.” Rom. 4, 25; 1 Pet. 3, 18. 
2) “Seen of angels.” Heb.1,6; Matt.4,11. 3) “Preached unto the 
Gentiles.” Acts 13, 47—49. 4) “Believed on in the world.” Rom. 
10,18. Mission-work to-day. 

B. a) The incarnate Christ, who suffered and died for the sins 
of the whole world, is the world’s only Savior. Acts 4,12; 1 John 
5,20. 1) He is our only Prophet. John 1,18. 2) He is our only 
Priest. Is.53,4.5. 3) He is our only King. Matt. 21,5. b) Hence 
the importance of believing in Christ. 1) Let us accept Christ in 
true faith and thank God for His incarnation, not only at Christmas, 
but at all times in our lives. Note the context: “That thou mayest 


know how thou oughtest to behave thyself in the house of God, which 


is the church of the living God.” True holiness flows only from true 
abiding faith in Christ. 2) Let us confess Christ. “Without con- 
troversy.” Rom. 10, 9. 10. 

St. Louis, Mo. JoHN THEODORE MUELLER. 
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MATT. 17, 5. 


The world is in doubt. The one appointed institution which is 
to be “the ground and pillar of the truth” is torn with confusion. 
The trumpets of its watchmen give uncertain and discordant sounds. 
That the most high God would send the world a prophet with an 
authoritative message! 


JESUS THE WORLD'S PROPHET. 


1. By reason of His divine appointment ; 
2. By reason of His divine doctrine. 


r 


There are truths written in the heart of man, Rom. 2,15; 1,19, 
or such as can be gained through the senses by observation, Rom. 
1,20. Beyond the sphere of this imperfect knowledge, however, lie 
truths and facts and experiences of stupendous importance which 
the unaided human mind can never know except they be revealed 
and imparted by God; e.g., “Whence am I?” “What is the purpose 
of my existence?” “Whither am I going?” “Who is God?” “How 
can I, a sinner, become reconciled with an offended God?” 

The hope of the ages was to have a Prophet sent and authorized 
by God to tell the truth, to speak the mind of God. Such a Prophet 
is the need of this age. 

God promised the world to send such a Prophet. Deut. 18, 18; 
Ps. 22, 23; 18.61,1.2; 50,4. 

This Prophet is Jesus. Text. Gloriously proclaimed by God 
the Father, 2 Pet. 1, 17; as His appointed spokesman to all the 
children of men, John 3,2; 6,14; Acts 2,22; 3,23. 

Jesus is the divinely appointed Prophet. All the world, “hear 
ye Him!” 

2. 

The message, or doctrine, of this Prophet. 

He predicted future events. Luke 18, 31—33; Matt. 21, 2. 3; 
Luke 21,5—35; Matt. 24, 25. 

He preached the Law preparatory to His real message. No new 
lawgiver. Expounded the Law of Moses and gave His divine interpre- 
tation of it; Sermon on the Mount, Matt. 5—7; John 7,23f.; Matt. 
12,5; 22,34—40; Luke 10, 26—28. 

The contents of Christ’s chief message, however, was the Gospel. 
Matt. 4,23; Mark 1,14f.; Matt.11,5; Luke 4,18; John 1,17.— As 
later the apostles preached Christ crucified (1 Cor.2,2; 2 Cor. 4,4), 
so Christ preached Himself, declaring that salvation existed in His 
person, and in Him only (John 3,16.36; Matt. 11,28; John 6, 33. 
35.40.47; 14,6), because of His vicarious atonement made for the 
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sins of the world (John 3,14.15; Matt.20,28; John 6, 51. 53ff. 58. 
60. 66; 8, 24). 

The source of Christ’s doctrine. 

Although He declared the Old Testament Scriptures to be the 
inspired Word of God, yet He did not draw His doctrine from this 
source. God spake directly “by His Son,” Heb.1,1.2. “The Word 
of God did not come to Him. He was Himself the Word.” “The 
source of Jesus’ teaching was ‘not inspiration, but incarnation.’ 
Jesus was not inspired; He was the Inspirer.” (Pieper, Dogmatik, 
p. 395.) “In Him dwelleth all the fulness of the Godhead bodily.” 
Col. 2,9; John 1,18; 3,31.32. What He continually heard in the 
council of the Holy Trinity He declared. John 3,13. In Christ, God 
appeared on earth and taught the world in His own person. Because 
of this His own divine doctrine Jesus is the world’s Prophet. 

All the world, Jew and Gentile, Christian and heathen, laymen 
and clergy, doctors of divinity and of science, “hear ye Him!” Deut. 
18,19; John 6, 68. 69. 

Cleveland, O. H. W. BartTeE.s. 


LUKE 10, 16. 


In order to arrive at a proper understanding of our present 
subject, it will be necessary 1) to have a clear conception of the 
word “prophet” as used in Biblical language. A prophet is an officzal 
spokesman of God; a “forthteller,”” not necessarily a foreteller. 
Cf. Aaron in his relation to Moses as prophet. Ex. 4, 10.16; 7,1. 
Nowhere in the whole range of Scripture is a prophet represented as 
appearing in his own name; he is always a spokesman by divine 
commission, uttering not his own, but God’s thoughts, God’s will, yea, 
God’s very words. Cf., e. g., Jer. 7, 25—28. 

_ It will be necessary 2) clearly to understand the unique position 
of Jesus as Prophet. Jesus is not merely a spokesman of God by 
divine commission, as were Moses or Isaiah or Jeremiah or Elijah 
or Zechariah. He is the only-begotten Son of God, who is in the 
bosom of the Father, 7. e., in the most intimate and continuous com- 
munion with His heavenly Father, John 1,18; so exceedingly much 
higher than even John the Baptist, who was “more than a prophet,” 
Matt. 11, 9, that the latter was not worthy to unloose His shoe’s 
latchet. Heb.1,1.2a; John 3,34; 8,26—29; 12,49.50.—It is He 
who spoke the remarkable words of our text. (Repeat text.) What 
do these much-debated words mean? To whom were they originally 
addressed? To whom do they apply to-day? Does the exalted Christ 
really to this day “send” men who are His ambassadors, His 
authorized representatives, through whom He performs His prophetic 
office here upon earth? These and other question are at once sug- 
gested by our text. Let us choose for our subject: — 


ts 
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CHRIST STILL THE SUPREME PROPHET OF HIS 
CHURCH. 


1. Through His Church He publishes His prophetic teaching. 
2. He confers authority upon His representatives. 


1, 


a. Even before His exaltation, while He Himself, as the Prophet 
of Nazareth, was revealing Himself by word and deed as the Son of 
God and the Redeemer of the world (Cat. Qu. 140), He sent out the 
twelve apostles to assist Him in His prophetic office. The Gospel 
according to Matthew devotes one entire chapter of its twenty-eight 
to their commission. Matt. 10, 1—11, 1. 

In the tenth chapter of Luke— context— we have a detailed 
account of the further appointment of seventy other men, whom 
Christ sent two by two, ete. Vv. 1—24. (In both instances His reason, 
or motive, for sending them is the same, viz., the plenteousness of 
the harvest, scarcity of laborers. Matt. 9, 37.38; Luke 10,2.) It was 
to these seventy agents that Jesus spoke the words of our text, and 
to the Twelve He spoke similarly. Matt. 10, 40. 

b. After Christ’s resurrection we again hear Him saying to the 
Twelve: “As My Father hath sent Me, even so send I you.” John 
20,21; 17,18. After His ascension He calls and sends Paul, Acts 9, 
who was the last apostle whom Jesus sent directly and immediately. 

c. The question now arises: While Jesus “sent” the Twelve, the 
Seventy, and St. Paul directly, whom did He appoint after their 
death, and how did He commission them? Were there even after 
the death of the directly appointed apostles, f.i., or during their life- 
time, other officials or ministers of Christ of whom Jesus could say: 
text? Let us see. In 1 Tim.1,6 we hear Paul saying to Timothy: 
“Tf thou put the brethren in remembrance of these things, thou shalt 
be a good minister of Jesus Christ, nourished up in the words of 
faith and of good doctrine whereunto thou hast attained.” And yet 
Timothy was not appointed by Christ directly. 1 Thess. 3,2 Paul, 
the infallible apostle, calls Timothy a “minister of God” and “our 
fellow-laborer.” In 1 Cor. 3,5 Paul speaks of Apollos, of Alexandria, 
as being a minister (dıdxovos) through (by) whom they, the Co- 
rinthian Christians, believed. Tychichus is a faithful minister 
(dudxovos) and fellow-servant in the Lord. Col. 4,7. So was Epaphras 
likewise “our dear fellow-servant and a faithful minister of Christ.” 
Col. 1, 7; 4, 7. Here, then, are four assistants of St. Paul, not 
directly and immediately called, sent, appointed by Christ; yet they 
are the instruments of Christ, the Prophet of God, and as such Christ 
would say: text. Cf. 1 Tim.4,12a.; Titus 2, 15b, although they 
are not inspired as were the apostles, but merely teach the Word they 
have been taught by them. 1 Tim.4,16; John 17, 20. 
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d. Furthermore, Eph. 4,11 Paul says: “He—.i. e., the ascended, 
exalted Christ — gave some, apostles; and some, prophets; and some, 
evangelists; and some, pastors and teachers. Here we find various 
officers spoken of as gifts (2dwxsv), which the glorified Christ bestows 
upon His body, the Church, men who possess spiritual abilities for 
specific service. Cf. Philip, the evangelist, Acts 21,8. Again 1 Cor. 
12,28: “And God hath set some in the Church, first apostles, secon- 
darily prophets [cf. 1 Cor. 14, 3], thirdly teachers, after that 
[NV B. “after that”] miracles,” ete. The entire magnificent passage 
1 Cor. 12, 4-30 is a description of the Spirit’s enduing the members 
of the body of Christ with spiritual gifts, or abilities, for a varied 
service to the one Head of the Church, Christ Jesus. The purpose 
intended is stated beautifully Eph. 4, 12—16. Hence of all these 
officers in the Church it can be said: text. (Cf. Acts 20,28; 1 Pet. 


5.118.) 
e. Again we find Paul writing to Titus, chap.1,5: “For this 
cause... ordain elders in every city, as I had appointed thee.” And 


then the great apostle proceeds, as in 1 Tim. 3, 2—7, to give the 
qualifications requisite for an elder or a bishop, both of which terms 
designate the same office: Acts 14,23; Titus 1,5.7; Acts 20,17. — 
The qualifications required by Paul in bishops plainly show whom, 
or what kind of men, Christ, the real Teacher of his Church, wishes 
to employ for the execution of His prophetic office until the end of 
time. Of such bishops: text. 

f. Since these officers of the Church of Christ, called bishops or 
presbyters, or, which is the same, pastors and teachers, were not 
chosen and called, “sent,” by Christ immediately (Gal.1,1), but “by 
man,” the question arises: How were they appointed to their office? 
Answer: They were indirectly, but personally, called by Christ 
through the Church, the believers, to continue the ministry of the 
Word. Cf. the election of the seven deacons (d:dxovor) by the congre- 
gation at Jerusalem; note the prescribed qualifications, as of the 
bishops in 1 Tim. 3, 2—7 (though Luke does not tell us how the elders 
[presbyters] of the church at Jerusalem were called to their office, 
Acts 6,1—6). Of. also 2 Cor. 8, 16—24 (Titus); elders at Ephesus, 
Acts 20, 17—28; also Acts 15, 2. 4. 6. 22.23. These presbyters or 
bishops were not the successors of the apostles, for we find them 
side by side with the apostles, Peter being a fellow-presbyter, 1 Pet. 
5,1. (This against the papacy.) 

Through these bishops (overseers), presbyters (elders), ministers, 
pastors (John 21, 15—17), teachers, Christ to this day performs the 

functions of His prophetic office and says of them: text; Matt. 10, 40. 
7 Application: Let us therefore not repudiate and despise them, 
but let us hear them, obey their Christ-appointed teachings, and say: 
“T believe that, when . . . this is as valid and certain,” etc. (Cate- 
chism: Office of the Keys, third question.) 


=" 
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Having seen through whom, through what officials, Christ, the 
supreme Prophet, continues His prophetic office in the Church, let 
us now consider what authority He bestows upon them by the words 
of our text. Can a minister of Christ, the Apostle and High Priest 
of our Profession (Heb. 3,1), claim the authority which Christ here 
bestows upon the Seventy and in Matt. 10,40 upon the Twelve? Of 
what nature is this authority? What is its extent? What are its 
limits? These are questions which our text suggests in the 
second place. 

a. The office of the Christian ministry is what it is by the will 
and ordinance of Christ. It is not, like civil government, a ministry 
of the sword and of wrath, Rom. 13,4, but a ministry of the Word, 
Acts 6,4, the Word of Reconciliation, 2 Cor.5,19. Hence the work 
of preaching and teaching is called prophesying, and the ministers 
of Christ are called prophets. Rom. 12,7; 1 Cor. 14,3.4. As ambas- 
sadors for Christ the prophets of the New Testament preach and pray 
in Christ’s stead: “Be ye reconciled to God,” 2 Cor. 5,20; for “God 
was in Christ,” ete., v.19. As Christ’s proper prophetic task was to 
preach the Gospel of the Kingdom, to show the glad tidings of the 
kingdom of God, Matt.4,23; Mark 1,14; Luke 8,11; 4,18—22; 
Matt. 11,1.5, so it was the official task conferred upon the Twelve, 
Matt.10,7; of the Seventy, Luke 10,9; so it is the work of the 
ministry in the Church to-day to continue this prophetic work of 
Christ. As His eleven disciples, who were to be witnesses unto Him, 
Acts 1,8; Luke 24, 48.49, were to dispense the benefits of His re- 
demption, John 20, 21—23, wrought as High Priest, so the ministers 
of Christ are to-day authorized and empowered to do by the Head of 
the Church, which is His body. 1 Cor.12. And as it was Christ’s 
prophetic work, which the apostles and their assistants performed, 
when in His name they preached repentance and forgiveness of sins, 
Luke 24, 47, so it is even to-day. And as the Lord worked with them, 
Mark 14, 20, so we have His promise to this day. Matt. 28,20b. To 
do this work Christ gives authority and power in our text. 

b. But in our text Christ absolutely and unconditionally identifies 
Himself with the Seventy, and in Matt. 10,40 with the Twelve in 
their ministry. Is there no limit to the authority conferred upon 
the ministers of Christ to-day? As the apostles preached only His 
Word, as they taught all things whatsoever He had commanded them, 
Matt. 28, 20a (cf. Rom. 15,18), so one doctrine only is admissible in 
the ministerial office of the Church, the doctrine of the one Prophet 
sent of God, whose Spirit already spoke through the prophets of the 
Old Testament. 1 Pet.1,11. If the Christian minister is proclaiming 
Christ’s, or, which is the same, His infallible apostles’, Word, then 
He is Christ’s plenipotentiary, and the Prophet of prophets says of 
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him: “Your authority is Mine as Mine is My Father’s,” just as 
the treatment accorded an ambassador of a political ruler is under- 
stood as expressing the attitude in which he that sends him is viewed. 
But, NB. only as far as their doctrine is His are Christian ministers 
Christ’s authorized representatives. If the appointed minister is 
unfaithful to His clearly defined charge, the words of our text do 
not apply, but Mark 7,9.13. Yea, Paul pronounces a curse even 
upon an angel from heaven who would dare to preach another gospel 
than that which he has preached. Gal.1,8.9; 2 Pet.2,1.2. Thus 
for all times— one is your Master, even Christ. Matt. 23, 8.10 
(zadnynıns and diddoxados); John 8, 31. 32. 

e. With Lutheran Christians the administration of the Sacra- 
ments, Baptism, Matt. 28,19, and the Lord’s Supper, 1 Cor. 11, 23—29, 
is self-evidently included in their authorized ministerial office, as 
is also the enforcement of church discipline; cf. Paul and the 
offender in the church at Corinth, 1 Cor. 5,3—5.13, and Matt. 18, 
15—18: “Tell it unto the church.” Cf. Catechism, Office of the Keys, 
“What do you believe according to these words?” John 20, 22. 23. 

d. That Christ, the sinless Prophet, who was sent by the Father, 
has chosen to deal thus with sinners through other sinners does not 
impair the authority of the New Testament prophet, just as little as 
it did in the case of the Old Testament prophet. Contempt of the 
messengers is none the less contempt of the messenger’s Lord, because 
of the message he delivers. Hos. 4,6. But confer 1 Tim. 3, 2. 3; 
3, 4—7. — Such is the authority and power of the representative of 
Christ, the Great and Supreme Teacher of His Church. 

Application: Let us bear in mind the serious implications of 
Christ’s words in our text. Let us heed such admonitions as 1 Thess. 
5,12.13; Heb. 13,17, lest our attitude deserve the terrible doom of 
Chorazin, Bethsaida, and Capernaum on Judgment Day, pronounced 
by Christ in the presence of the men to whom the words of our text 
were addressed. 

Concordia, Mo. wa O. W. Wismar. 

Poor Preaching. 
, (Concluded.) 


The Cure. 


Whether or not the reader altogether agrees with all the above, 
he cannot deny that there is much poor preaching also in orthodox 
churches. And it is certainly not God’s will that we should do no 
more than merely bewail this. But what shall we do to improve 
preaching among us? 

Pointing out the cause or the causes will not in itself cure 
disease, but the recognition of the exact cause is a valuable aid to 
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a physician who wishes to cure a patient. Medical diagnosticians 
in their writings all devote some space to “the cause”; and who does 
not know that at all times the mere removal of the cause cures the 
disease? Again, some cures fail because the cause is not removed. 
Rheumatics may try every cure and spend much money without 
attaining any results if they continue to live in the damp basements 
which cause the ailment. 3 

In like manner we shall accomplish little if we do not seek to 
find the causes of poor preaching. Remember, we are not speaking 
of those preachers who preach false doctrine. We are speaking of 
the defective and weak efforts of those who cannot be accused of 
heresy. 

Let us at once eliminate from the discussion those cases in 
which ill health, strange providential chastisements, and like cir- 
cumstances beyond our control deplete the power of the speaker of 
God’s truth. At present we wish to call attention to those causes 
which God wishes to see removed. Among these the very first which 
occurs to us is laziness. Dare we say that there are lazy ministers 
of the Gospel? Luther was bold enough to say it; he complained 
of the laziness of preachers of his day. After warning the servants 
of the Word against the use of books of false teachers, he continues: 
“But, again, there are also pastors and preachers who are of no 
value, who depend on these and other good books, thinking that they 
may take a sermon from them. They neither pray nor study, nor do 
they search the Scriptures, — just as if it were no longer necessary 
to read the Bible because we have postils and books of sermons. 
They use such books as formularies and calendars in order to earn 
their living and are nothing but poll-parrots and magpies, who, with- 
out much understanding, learn to repeat what others have said; 
while it is, on the contrary, our intention and the intention of other 
theologians by our writings to lead them into. the Scripture and to 
admonish them that they are to purpose after our death to defend 
our Christian faith against the devil, the world, and the flesh; for 
we shall not always stand at the head as we do now.... Therefore 
this must now be the word: watch, study, attende lectioni [give at- 
tendance to reading, 1 Tim. 4, 13]. Be perfectly sure of this: you 
cannot read too much in the Scriptures, and what you read you 
cannot understand too well, and what you understand very well you 
cannot teach too well, and what you teach well you cannot live too 
well. Experto crede Ruperto. [Believe me, who has experienced 
this.] Remember, the devil, the world, and our flesh are raging and 
storming against us. Therefore, my dear men and brethren, pastors 
and preachers, pray, read, study, be diligent. Truly, this is no time 
for laziness, for snoring and sleeping. These are evil and dangerous 
days. Make use of the gifts which have been entrusted to you and 
make known the mystery of Christ.” (Erl. Ed., LXIII, p. 370.) 
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These are earnest, manly words of this great and precious soul. 
Oh, that they were heeded! The devil, if he cannot mislead 
a preacher to gross sin or false doctrine, if he cannot disable him 
entirely, will certainly try to interfere as much as possible with the 
man’s blessed work by tempting him with sloth and love of ease. 
Satan knows that he has won something if he can rid a preacher 
of the determination to do with his might what his hand findeth 
to do. And the enemy of the Gospel can hide this sin from the 
sinner and give it such an alluring and likely appearance that it may 
even pass for a virtue. Thus some preachers, at the very outset, 
think it best to seek a place which may require little work or trouble. 
They flatter themselves that they are humble, whereas they wish to 
indulge their vicious habit of laziness. But whatever they or other 
men may think of this, we know that God condemns such lazy 
humility, for Jesus says to such a one: “Thou wicked and slothful 
servant, thou knewest that I reap where I sowed not and gather 
where I have not strawed. Thou oughtest, therefore, to have put 
my money to the exchangers, and then at my coming I should have 
received mine own with usury.” Matt. 25, 26. 27. 

God’s judgment is right, —in a preacher of the Crucified, sloth 
and laziness is a mortal sin and deserves eternal damnation; for no 
one can calculate the harm that is done thereby. Through the 
laziness of preachers millions of souls have perished forever. 

Here is, for instance, a man who thinks that he can preach good 
enough without a great deal of preparation. He easily persuades 
himself that he can add nothing to his natural ability. Perhaps 
even in the days of his student life it was his habit to “get by” with 
as little work as possible. Without becoming conscious of it, he 
ignores this word of God: “Till I come, give attendance to reading, 
to exhortation, to doctrine. Neglect not the gift that is in thee, 
which was given thee by prophecy, with the laying on of the hands 
of the presbytery. Meditate upon these things; give thyself wholly 
to them; that thy profiting may appear to all.” 1 Tim. 4, 13—15. 

Note that St. Paul wanted men to notice an improvement in the 
preacher. Not as if self-advancement and glory before men and the 
praise of men were to be the preacher’s object; for Paul does not 
here contradict what he said in another place: “Do I seek to please 
men? For if I yet pleased men, I should not be the servant of 
Christ.” Gal. 1,10. But the very fact that men noted the growth, 
development, and increase in the ability of Timothy should be 
a sign to him that in these external matters he had the fitness 
_Yequired of a minister of the Word. No pastor dare be indifferent 
to what is said of him; for a minister of Christ must have a good 
report of them which are without. 1 Tim.3,7. Thus, for instance, 
even the enemies of Luther are forced to admit many excellencies 
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in him. Aye, to this day even unbelievers admire Luther’s diligence 
and manliness. The minister of Jesus Christ should so labor that no 
one may justly accuse him of laziness, carelessness, or of being un- 
qualified as a speaker, as a spiritual leader, and as a teacher. Those 
men who believe more in “pull” than in “push” are a disgrace to 
every profession, but to none more than to the ministerial profession. 
Let no one imagine that he must provide sins and shortcomings and 
defects and lack of success in order that he may not have cause for 
pride. There is in every one, even in the very, very best of ministers, 
so much limitation of power, so much natural depravity, that there 
will be abundant cause for humility. Every sincere Christian min- 
ister, when examining himself, will often join St. Paul in saying: 
“OQ wretched man that I am!” Rom. 7,24. On the other hand, the 
careless and sloven may find thousands of excuses for his laziness. 
He may say to himself: Why should I throw pearls before swine? 
My people could not appreciate anything better than I am offering 
them. But how does he know that he has not a little Martin Luther 
in his congregation? And even though he has the very least of 
Christ’s people before him, does he not remember what the Savior 
said, Matt. 25, 40: “Inasmuch as ye have done it unto one of the 
least of these My brethren, ye have done it unto Me”? And should 
he not remember that, though the children whom he instructs and 
the simple folk who listen to his sermons cannot accuse him of 
neglect, God is judging him? St. Paul tells us that it is God who 
judges us, and God here in His Word tells us that a minister must 
give himself wholly to his work, that is to say, he dare not render 
mere eye-service. Jf even a common servant is admonished to per- 
form his menial tasks heartily, how much more should an ambassador 
of Christ do “with his might” what his hand findeth to do! 

A minister of Jesus Christ should, as far as possible, arrange 
everything in his life in such a maner that he may do his work to 
the very best of his ability. With this in mind, he should even think 
of his recreation; with this in mind, he should govern his household; 
with this in mind, he should gauge his food and drink; with this in 
mind, he should make all his decisions. Even things that are per- 
missible, if they interfere with his blessed activity as a preacher of 
the Crucified, he is to deny himself. True, he is not to become 
a fanatic and to deny his body those necessities without which the 
body of man cannot remain a fit servant. He is not to imitate the 
monks and nuns, who in almost insane superstition have tortured 
themselves and taught others to torture themselves and to live a life 
so contrary to what is conducive to our best efforts that they neces- 
sarily fell either into hypocrisy or into the most abject misery of 
body, mind, and soul. To our Lutheran pastors not much need be 
said on this matter; let them but properly study what St. Paul says 
Col. 2, 16—23. 
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Tell me, what would happen if those who have given way to their 
sloth would repent of their laziness and determine to go at their work, 
the work of ministry, the work of preaching, “with their might”? 
One thing we do know, that those who will not repent, but imagine 
that they may continue in sin, may also perish in their sin. Just 
as little as any layman should postpone his repentance, imagining 
that he may take this step whenever he chooses, just so little dare any 
minister imagine that he may repent at any time at his own pleasure. 

And what folly is it for one to imagine that God demands some- 
thing of us which is not for our own benefit! Through our very 
labors God wishes to bless us ourselves, He wishes us to have 
a measure of success, He wishes us to accomplish great things; 
therefore also He had St. Paul add to his admonition to diligence this 
promise: “For in doing this thou shalt both save thyself and them 
that hear thee.” 1 Tim.4,16. Who can express the wonderful suc- 
cess and the joy that comes from such activity even here? And 
much more will the diligent servant of the Lord rejoice when in life 
everlasting the Lord will accost him with the words: “Well done, 
thou good and faithful servant! Thou hast been faithful over a few 
things; I will make thee ruler over many things: enter thou into 
the joy of thy Lord.” Matt. 25, 21. 

Another cause of poor preaching is lack of intelligent effort. 
A man may be very diligent and mean well and yet fail to do his 
best because of poor planning or ignorance of proper measures and 
aids to good preaching. Let the diligent -pastor therefore ask him- 
self, How shall I plan my work in order that through my preaching 
I may give to the Church the best of which I am capable? 

I am not going to offer my brethren detailed plans for the 
proper employment of every hour of the day and of the night. 
I know very well that dozens of these plans of dividing your time 
and having a certain period for this work and for that have been 
printed, and men have found them inapplicable to their condition 
and circumstances. But there are some important directions which 
have for themselves either the infallible authority of God Himself 
or are based upon the experience of thousands of years. 

The preacher who is striving to do better and ever better should 
never cease studying his art. Conferences might devote some time 
to this. Even though in the hurry of his pastoral duties he must at 
times enter the pulpit or arise to address audiences with little and 
insufficient preparation, he dare not allow his apparent success at such 
times to cause him to become negligent. Men who make study their 
_tule and who prepare diligently for those sermons for which they 
have the time to prepare will do so much the better if in some par- 
ticular emergency they must arise with little or no preparation. In 
fact, any preacher who has worked conscientiously at the preparation 
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of his sermons for ten or fifteen years after he has entered the 
ministry will have so much material on hand that he will not be at 
a loss for something to say when circumstances force him to speak 
after insufficient time for preparation, whereas the man who has 
simply been satisfied with the modicum of ready material which he 
has accumulated in a few years of rather lazy endeavor, without 
giving much thought to continually increasing his store of supply, 
will become stereotyped and therefore a bore. 

And if you do study, be sure to observe one important rule, the 
observance of which is so essential to success in the study of any 
subject, and that is: Become very, very thoroughly acquainted with 
the fundamentals. Much has been written concerning the proper 
methods of study, but one cause of failure in intellectual pursuits 
has not been given sufficient attention, and that is, that there are 
too many trying to forge ahead in some particular study before 
they have mastered fundamentals. There is the lad at college who 
is trying to read Horace with the class before he has mastered the 
Latin primer; and here is one who is plowing through Homer’s 
Odyssey with a pony while he can scarcely read the sentences of his 
first Greek prose selections. And just so we find clergymen who 
have read volume upon volume (some of them volumes of six 
hundred and more pages) on homiletics and yet are not familiar with 
the fundamentals of plain English or German composition such as 
you can find in Swinton’s 80 pages of English Composition or in 
Von Hofmann’s 108 pages of Rhetorik fuer hoehere Schulen. This 
is one reason why so many fail to improve. If you wish to be sure 
that you are making progress in preaching, make sure that you know 
the fundamentals. Do not strive for brilliancy before you have 
attained to clearness. A brief book on English and German compo- 
sition and a brief book on logic, combined with a continued earnest 
study of the Holy Scriptures, are great aids toward good preaching. 

Then you ought to have good model homiletical literature in 
German and in English. Do not become such an enthusiastic ad- 
mirer of any one preacher that you cannot see the excellencies of 
another. In our circles we have the Hommertic MAGAZINE. It is 
true, we have heard men sneer at it. But generally they were men 
who were either not acquainted with its contents or were unable to 
tell what is best from what is better and what is better from what 
is not so good. The Homitetic Magazine is a collection of the 
homiletic output of many different men. There is, therefore, a great 
variety of manner of presentation and of value of production. In 
such a collection no one ought to expect to find all matter of equal 
merit. Let the young preacher learn to recognize what is best and 
strive to do as well. We have heard ministers say that they could 
do nothing with Dr. Walther’s sermons. That is a confession of 
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ignorance and inability. For even though one may not follow 
Dr. Walther’s style at all times, yet we all may learn much from his 
sermons. There is searcely a sermon by Dr. Walther which does not. 
offer some excellency in workmanship. We have always admired his 
sermons in the collection called Brosamen. If one is in earnest about 
improving his preaching, let him study these sermons for their 
homiletie worth. It would exceed the space allotted to this paper if 
we were to call attention to the excellencies in some of these sermons. 
We are, moreover, not to become slavish imitators of Walther. 

Strange that so many who can never hope to become outstanding 
original men are so afraid to become slavish imitators! Do you 
-imagine that Rembrandt, Rubens, Raffael, and Da Vinci, when they 
began learning their art, never copied what another had painted? 
Do you imagine that Shakespeare or Macaulay never studied models? 
Indeed, it is said of Shakespeare that he did not originate a single 
story of his dramas, but that he took them from material at hand, 
especially from legends and history, and worked this material up 
into his literary monuments. Walther himself confesses that he is 
a great imitator of Luther and is glad to repeat what Luther taught.. 
Let no one fear that by his study of models originality will be stifled. 
If there is any originality in you, the study of good models will not 
kill it, but will chasten it. And be sure of this, no matter what your 
originality may be, it needs correction and chastening. The educa- 
tion of a genius requires more attention than, the education of an 
ordinary person because there is in these extraordinary men so much 
of vitality that it takes a good deal to train them for well-regulated 
action. — 

There are so many good preachers, so many model sermons, that 
we ought to give our attention only to the best. One warning we 
would utter: Do not allow the glamor that surrounds certain names 
in the Reformed English homiletic literature to mislead you. Much 
of this renown is business propaganda of publishers. There is, for 
instance, Henry Ward Beecher. When he preached in Brooklyn, 
many considered him the greatest preacher of his day. The power 
of his physical delivery carried his audience away. We have two 
volumes of his best sermons before us now. ‘There is not one of 
them that is worth reading, except to convince yourself that there 
was not much to his preaching. At times he has a fairly good illus- 
tration. There are some introductions which are not bad, but we: 
have just as good and better ones in our Lutheran literature. His 
English is fine and glows with Scriptural phraseology and imagery. 
But all this is best attained by the study of the English Bible. His. 
discussions are at times far above the average member of the con- 
gregation. ‘There are people who like to hear that kind of preaching: 
because they flatter themselves that they are learning something: 


Poor Preaching. 303 


above the ordinary affairs of life, and they imagine that the man 
who is speaking to them really knows more and is of a higher culture 
than the ordinary people whom one hears talk at other times. But in 
reality they are feeding upon the wind. Everything true may be 
expressed in very simple language if the speaker understands the 
art of using such plain, simple phraseology and _ vocabulary. 
A preacher who uses difficult language does so either to impose upon 
his hearers or to flatter their vanity, or he is incapable of doing 
better. One can say that sanctification is the consequence of justi- 
fication; but one may also say that the poor sinner who has received 
his pardon and the forgiveness of his sins from his God will thank 
‘God for this in his words and in his life. 

There are the sermons of Cannon Farrar, chaplain in ordinary 
to the late Queen Victoria. They are of great literary finish; there 
‚are some few beautiful expressions; there is much rubbish in the 
matter which he preaches; there are some excellent illustrations; 
there are glittering rhetorical generalities; there are learned ref- 
erences; — but there are few sermons of his which might be utilized, 
and what is said in these is presented at least just as well, and in 
most cases better, in our Lutheran literature. 

There are some who know that Talmage’s sermons were run in 
our large city dailies by a business organization which derived 
a profit therefrom. Talmage, in most cases, used plain and simple 
language. He had some good illustrations, and at times he em- 
phasized important truths, but his sermons were more entertaining 
than edifying. Whatever truth there was in them is to be found in 
our Lutheran literature in better setting. Whatever there is in 
them of plain and simple language can be found in a good daily 
newspaper. Talmage also was a failure in his own congregations. 

But, says one, there is Spurgeon. Yes, Spurgeon has a very 
direct style. As a rule, he took hold of his hearers from the very 
beginning. He avoided that prolixity and exalted, artificial, rhetor- 
ical finish which we find in such a man as the professor of rhetoric 
Blair. He was direct and popular, forcible, and to the point. And 
his sermons may be read with profit for their English and for their 
warmth of presentation. But (let us be warned) Spurgeon is very 
one-sided. There are many doctrines which he does not properly 
explain from the Word of God. He does not preach the whole counsel 
of God. He neglects in a most deplorable manner the doctrine 
concerning the means of grace. His Calvinistie theology vitiates his 
appeals. His theory of predestination is desperate, and his blas- 
phemies against the Sacraments are distressing. He should not be 
studied by the young preacher at the beginning of his career. After 
the young preacher’s taste and judgment have been formed and he 
has acquired some ability in discerning the oracles of God, he may 
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read Spurgeon and profit by his racy English, by his direct manner, 
and by his positive, earnest assertion, his logical severity, and his 
earnestness of appeal. But even then he must be upon his guard lest 
the eloquence of Spurgeon carry him away to admire everything in 
a man who, with all his excellencies, had great and dangerous faults. 
Remember, moreover, that all Reformed sermonie literature is 
tainted with Rationalism. 

After all, we know of no better homiletie literature than the 
HoMILETIC MAGAZINE, issued by our Synod, running at present its 
49th volume. Just let the young minister note the difference between 
the great variety of material that is there presented, let him cultivate 
-his taste by reading the sermons of Dr. Walther, of Schaller, the 
outlines of Prof. Guenther, for their logical finish, Pieper, Stoeck- 
hardt, Hanser, Graebner, Speckhard, Lochner, and many more, too 
many to mention. In one the manner of presentation, in another 
the richness of the matter, in another the excellent outline and 
natural sequence of thought, in another the warmth of appeal, in 
another the clearness of instruction, in another the direct and 
forcible style, will reward close study. 

God give us earnest students of the fundamentals of good 
preaching! 

And just one thought before I close: Be sure to acquire a good 
and forcible delivery by practising exact and clear articulation to- 
gether with energetic modulation of the voice in accordance with 
the nature of the sentiment which you are expressing. Nothing less 
than persistent practise engaged in every week will produce the best 
results. S. 


Riteratur. 


Sabbatarianism and Immersionism. By Rev. O. Boettcher. Concordia 
Publishing House, St. Louis, Mo. 22 pages. Price: Single copies, 
10 ets.; dozen, 96 cts. 


These essays, which appeared serially in the Lutheran Witness and 
are here presented in tract form with an introduction by Prof. Th. Graebner, 
will serve most admirably in combating the errors of Sabbatarians and Im- 
mersionists. Especially the Seventh-day Adventists rank among the most 
impudent intruders and proselyters. Experience proves that in certain lo- 
calities a wide-spread distribution of this tract of twenty-two pages will 
help to fortify our Christians against the doctrines which are there so 
clearly exposed as unscriptural. 


Character Building in a Democracy. By Walter 8. Athearn, Dean 
of the School of Religious Education and Social Service, Boston 
University. The Macmillan Co., New York, N.Y. Price, $1.75. 


Professor Athearn has produced a really valuable book. While we 
cannot agree with him respecting his attitude toward parochial schools 
and several other points, his work contains so much valuable statistical 
material pertaining to education in general and religious education in 
particular that it must be recommended to all who wish to inform them- 
selves along these lines. A 


